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I focus on praxis, what people do, instead of arguing what people should do. I believe the presages of revolution - intended as a radical and diffuse transformation of cultural practices - are to be be sought in subversive practices of minority cultural circuits, not in electoral results, nor in large scale demonstrations. Insights on possible alternatives to current power structures can be detected in cultural praxis which is partially autonomous in its enacted values (solidarity, equality) and organisation (non coercive decision making, self-management).

The cultural circuit considered
The cultural circuit considered is not a mere continuation of political movements of the past; not ‘juvenile’; not understandable through electoral behaviour; not a ‘class’ culture; not self-declared ‘anarchist’, even though some are libertarian activists in various ways.

The cultural circuit considered is located in the countryside around Siena and is marginal; has a relatively strong social cohesion; is permeable; has no self-definition and no name; no characteristic symbols or aesthetics; it is defined and sustained by practice. Its identity is produced by acting out and therefore instable. 

Methodology
This social circuit was part of my usual  group of friends. From 2000 to 2005. Research methodology consisted in observing and, later, taking notes of what happened around me. I then interwove these ethnographic notes (short stories, anecdotes, conflicts, opinions) with my observations. Finally I discussed with the results in a group meeting and we together decided what was the best use that could be made of this material.

Sharing: practices of cohabitation and gift
Everyday critique of individualism, all types of discrimination, human and animal exploitation, prohibitions. Practice characterised by attempt to implement egalitarian and libertarian individualism, accepting diversity.Refusal of predominant canons and creativity activated to find alternative solutions. Egalitarian sharing is visible in several activities: music performances, joints, open parties, use of objects, communes, cohabitation. In all these instances decisions are often taken informally without coercion, votes or predefined authority. If anything that resembles coercion emerges, participation dwindles. Problems: efficacy, getting things done; assuring that individuals conform to group decisions; manages only houses, gardens, minor economic activities.

Evasion from work and consumption
Does not work full-time, in bureaucracy, in big enterprises, factories, in highly hierarchic structures. Conflicts with heads in work place over pay and rules. No trust in unions.

Irregular, short-term and self-managed work (street artist, honey, photographer, agriculture, artisan, itinerary market vendor, mason, computer) or in cooperatives for social services. Various work competence enable to deal with uncertainty. Identity not primarily generated by labour.

The time which is freed from regular work enables to reduce expenses: vegetable gardens, collective purchase of cheap products direct from producers (cheese, honey, olive oil, wine, biological vegetables), mutual self-help, communitarian use of objects. 

Refusal to pay: evasion from luxury and technological-advanced expenses; use of objects beyond ‘normal’ canons of respectability; creative and systematic recycling of whatever is found; refusal to pay various taxation; theft from certain institutions. Value of objects is not aesthetic but practical: the low efficiency of instruments becomes acceptable in context in which free time is available. 

Resistance to authoritarian institutions
Coercive authority represses this social circuit in the disciplinary regulations of everyday life, not primarily in grand demonstrations. Circuit receives constant police control (constant control, telephone interception, withdrawal of driving license, house search, hidden audio-visual recording devices) but most state institutions collaborate to repress what is deemed not ‘normal’. Conflicts with medical institutions (coercive sanitary treatment), school (obligatory vaccinations deemed unnecessary, children’s absence), judiciary (chased out of houses), military (refusal to serve), religious (mocked), local authorities (management of animals, handling of houses - parties, hygiene). Enactments of libertarian ideals combined with a lack of recognition of credibility of ‘ethical’ financial, media or government institutions. Anti-legal conduct, conscious refusal of legal institutions

Politics: everyday practices and their representations
Circuit united by a common political activity intended as a refusal of ‘official’ ad hierarchical politics (parties, associations, social forums) and as a daily enactment, no uniformity in votes, demonstration. Politics is enacted in what people do and what they try to communicate through ‘minimal’ forms: street-art, hand-outs, public meetings, direct action, technology destruction, short movies, mutual help, gathering of funds for those arrested, interruption of grand public events. There is no absolute refusal of violence. Access to media (newspapers, tv, radio) is impossible and not sought. Political action not aimed at taking power but at minimising effects of power. Official politics of left-wing ‘movements’ often hides the daily necessities and claims of this circuit and does not identify itself with this lifestyle. Official politics is focused on media and respectability, in this circuit political activity is generated by collectivised frustration that leads to the enactment, as far as possible, of what is suggested critical consciousness. The current historical period is seen as an age of decadence and impotence. No faith in revolution. Transformation is produced through as a slow, osmotic force that generates conscious human beings enable to find, defend and enlarge moments of collective & daily emancipation.

