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Panel Themes
Central to the anarchist conception of politics is the argument that centralised government exacerbates, rather than lessens, the insecurity and illiberal attitudes of states. This argument is rarely heard in academia even if ‘anarchistic’ arguments are often made by those who would not consider themselves to be anarchists – Charles Tilly’s argument that states are organised racketeers; Held’s argument that state competencies need to be devolved downwards and federated; Walzer’s argument that ‘civil society’ constitutes the most ethical basis for political community; Paul Hirst’s call for an ‘Associative Democracy’, and so on. 
What we find today in contemporary political theory is a radical move away from the statist paradigm which has so long dominated both right and left. Political theorists now find it harder to sustain traditional ethical claims on behalf of the state in the face of most state’s dramatically unethical behaviour over the last century, but need to defend the material well-being and social provision which are modern political community’s most telling achievements. The question then becomes: are modern states the only bodies that can provide these achievements? Or would we be better off without them? How do we maintain liberty and security without the state? 

The key aim of this series of panels is to re-investigate the potential of anarchism to contribute to contemporary political theory on exactly the terrain outlined above. Their aim is to open up the debate by re-drawing the parameters of the discourse. The benefit of approaching this debate from an anarchist perspective is that we can avoid discussing liberty and security in reductionist materialist terms, use ethical language while remaining socialist, and discuss autonomy without invoking doctrinaire individualism and a necessary state. It is a problem within contemporary political theory that anarchism is so routinely ignored, especially since contemporary critical theory seems to be inadvertently encroaching on anarchist territory without giving it due recognition. The panels will also demonstrate how far anarchist political theory has developed in the last century and a half, present anarchist approaches to past and present society, and what anarchism promises for the future. 
Panel 1 

Anarchism 
Chair: t.b.c
1. 
The Anarchist Political Philosophy of Dr. Alex Comfort

Carissa Honeywell,

University of Sheffield Department of Politics,

Elmfield, Northumberland Road,

Sheffield, S10 2TU,

C.Honeywell@Sheffield.ac.uk
This paper argues that Alex Comfort’s ideas form an essential part of the story of the twentieth century development of the anarchist tradition and the role it has played in later twentieth century dissonant political thought. Focusing on Comfort as a figure not only enhances our understanding of the twentieth century history of ideas, including the trajectories of pacifism, romanticism, and anti-nuclear movements, but it dramatically challenges the popular understanding of anarchism. Instead of a moribund, incoherent, archaic cluster of ideas, anarchism can be found in the ideas of figures like Comfort to be operating as a vital and applied response to the challenges of twentieth century political and social developments. Nonetheless, he is an overlooked figure in British political thought. This neglect is related to the failure to recognise anarchism as an important feature of British radical currents. He is remembered as a critic of conventional sexual morality in the 1970s through his infamous publication The Joy of Sex. What is less well recognised is the much wider scope of his attack on war and post-war politics and society, and the anarchist political philosophy from which his challenge to politics and culture emerged. The concerns and intellectual contributions of Comfort’s anarchism are a key reflection of the breadth and complexity of British intellectual responses to the social and political changes of the twentieth century and his ideas are ripe for re-examination. This paper will argue that it is erroneous to view Comfort in particular, and the figure of the anarchist intellectual in general, as entirely outside significant currents of twentieth century debate. In this paper it will also be demonstrated how the influences and contexts of Comfort’s ideas reveal the strong connection between anarchism in Britain and embedded British cultural and political traditions. It will be demonstrated that the ideas of Comfort highlight the need to reassess the anarchist tradition and to revise the image of this ideology as archaic, irrelevant, and isolated from political traditions and movements.

2. 
Utopianism, Realism and Anarchy: 
Proudhon’s Conception of Politics

Alex Prichard

Dept. Politics, IR and European Studies,

Loughborough University,

Leicestershire,

LE11 3TU

a.prichard@lboro.ac.uk
This paper seeks to provide a key with which to unlock the work of the much maligned anarchist Pierre-Joseph Proudhon (1809-1865).  Seen variously to occupy the political right and left, to be both an individualist and a socialist, to be both a moralist and a political realist, most have concluded that his work must be an impenetrable tissue of contradictions. The argument presented here is that if we understand Proudhon’s political theory in its historical context (political, philosophical and practical) his ideas become not only intelligible, but profoundly significant for our own age as much as they were for his. The argument of this paper works in three sections. First, by locating Proudhon’s work as a critique of utopian socialism the paper will demonstrate his political and philosophical realism. Secondly, a discussion of Proudhon’s critique of Kant and Hegel (and their philosophical rejection of real individual freedom) shows Proudhon to have had a strong and philosophically realist conception of the ideal, and humanity’s need (and ability) to work for it. This apparent contradiction in Proudhon’s work (between realism and idealism) is resolvable by understanding his metaphysics, his theory of politics and by showing the place of political struggle in the making and shaping of ideas and the future. Proudhon’s La Guere et la Paix (1861), long ignored by all and sundry, and Du Principe Fédératif (1863) are here the central texts in explaining this paradox. Proudhon argues that if political struggle is to be benign and if the whole of society is to participate in the realisation of individual and group goals, if we are to ensure security while promoting liberty as a moral ideal, a new politico-economic configuration must be actualised – “agro-industrial federalism”.  This model has striking similarities to the normative vision articulated in David Held’s Democracy and the Global Order (1995). Given contemporary political and analytical currents, it is argued that Proudhon’s thought has finally come of age.  

3. 
Christian Anarchism:

A Forgotten Alternative for the Peaceful Ordering of Society

Alexandre Christoyannopoulos

Department of Politics and International Relations,

Rutherford College,

University of Kent,

Canterbury,

Kent CT2 7NX.

ajmc2@kent.ac.uk
This paper argues that Christian anarchism offers a rich and yet forgotten alternative to contemporary attempts to preserve order in society, an alternative which is worth reflecting upon if only to become more aware of the almost unquestioned ontological assumption behind these contemporary approaches. Christian anarchists question the widespread belief that a socially contracted state provides the only guarantee of human freedom and security. They reject the presumption of an original state of ontological violence that, in turn, justifies the formation of a collective refuge guarded by a zealous monopoly over the use of force. For them, the state is a vicious system that perpetrates the very violence that its mandate pretends to keep at bay. They are therefore not surprised by the current climate of insecurity – but they believe the solution requires another look at Christianity and its political implications.

They think Christianity presents a radical alternative to secular methods, because it begins by positing an alternative view of human nature, one that calls for love and discipleship to recover mankind’s initial but disrupted unity. They believe that the only way to achieve a peaceful social order is through Christian martyrdom and persuasion by example, not through the imposition of manmade laws by the threat of force. They see the authentic mission of Christianity as the enactment of the true ecclesia: there would be no state as we know it, and yet social order would be fulfilled through faith, charity and love of neighbour. For Christian anarchists, therefore, Christianity in this genuine sense has never actually been tried yet. To attain this social ideal, instead of relying on a state to protect them, human beings must acknowledge their personal responsibilities and learn to turn the other cheek, to love and patiently forgive, and to keep faith in the contagious power of such bearing witness to Jesus Christ.

It may be that Christian anarchists have too utopian a faith in the human capacity for pacifism and non-violence; and of course, their view is essentially religious, not secular. But their religious approach is refreshing precisely because it is peaceful, unlike certain antagonistic readings of Abrahamic Scriptures. Besides, their thinking poses fundamental questions about human nature that today’s world would do well to ponder in its anxious search for a political solution to the current threats to freedom and security.

Panel 2
Anarchism, Post-Anarchism and Society
1.
'Sovversivismo' and Anarchism: The Radical Political Culture of Otherness in Liberal Italy, 1870-1926

Dr. Carl Levy

Reader in European Politics

HOD Politics

Goldsmiths College

University of London

c.levy@gold.ac.uk
Twenty years ago Franco Andreucci attempted a definition of the term 'sovversivo'. Recalling Gramsci, 'subversivism', 'subersiveness' and the 'subversive' were said to have grown of the dreams and vendettas of the Italy's 'pre-industrial' society. But Andreucci hedged his bets. Although 'sovvervisivismo', Andreucci argued, was an old tradition in the history of the Italian people, it was nevertheless difficult to define. It was always something more than a simple feeling of spontaneous rebellion against the state. And it was an attitude, a mood, which spread beyond the border of the Left per se. The term 'sovversivo' was adopted by the Left as a badge of honour, since the authoritarianism and heavy-handedness of the forces of law and order affected the entire opposition to the ruling elite of Liberal Italy. But the quintessence of the term and its human embodiment was Italian anarchism and the Italian anarchist. Sociologically, sovversivismo flourished in what I have called the 'second socialist culture', bound together by a network of institutions (Chambers of Labour, suburban working-class clubs, etc.) and embodied the sentiments of localism, anti-statism, operaismo and anti-clericalism. Drawing its intellectual sustenance and personnel form a band of territory that stretched through central Italy (the Marches, Tuscany, Emilia-Romagna, Umbria, Liguria and Rome), its essence as sentiment and social movement can be found in Italian anarchism. But as the Red Week of 1914 demonstrated, the 'subversive' could overwhelm the more reformist socialist and trade union movements. The subversive also attracted avant-garde intellectuals and artists in Milan, Florence and elsewhere. Before 1914, Mussolini tried to meld the intellectual subversives with the denizens from its geographical and sociological heartlands in order to outflank the leadership of the Italian Socialist Party. But many anarchists, such as Errico Malatesta, were inherently suspicious of this operation.

In this paper I will examine how the anarchist and syndicalist movements adopted the very title given to them by the police and criminologists. The term 'sovversivismo' captures the radical sense of otherness which divided Liberal Italy into two increasingly tense camps. But the methods and tone of sovverisivismo were even employed by the polite classes in 1914-1915. This pattern of behaviour harnessed to the interests of certain segments of the established political and economic elite would overwhelm the Liberal political system between 1919-1922.

2.
Postanarchism and the ‘Third World’

Sureyyya Evren,

editor “Siyahi” (a postanarchist culture and politics magazine) and “art-ist” (contemporary art magazine), columnist “Birgun”, all Istanbul.

Add: Alan Aldi Cad. Yalcin Sok. Kadir Bey Apt.

No:13 Kat:7 Daire:24 34752

Icerenkoy/Istanbul –Turkey

sureyyyaevren@yahoo.com
The paper will be addressing the contemporary ‘tradition’ of post-anarchist thought as seen in works of Todd May, Saul Newman, Lewis Call and others. And also will be mentioning anti-capitalist movement, the ‘movement of movements’, the character of the organization behind protests and actual events.  But not limiting itself within these debates, it will also try to rethink it more ‘hypertextually’ and link it both to culture and arts and non-Western world. Being a writer of many novels, stories etc. and also being in the contemporary art world of Turkey, I am going to try to explore many interconnected fields considered out of philosophy and Western aura. So I will ask; how can a post-anarchist thought operate in the “Third World”, although the term is literally left in the cold war era, it can still be used as a flexible tool. And how can a post-anarchist thought operate ‘with’ the arts?  I would also mean, for sure, thinking ‘with’ the third world and thinking ‘in’ the arts…

“Post-anarchism and the third world” will also be considering new works on “anarchism in the third world (or non-western world)” by contemporary writers such as Sharif Gemie and Jason Adams.  Do we have a definition for anarchism that would enable us to recognize the anarchist in the third world? And how can we leave behind the modernist vision to freely reconsider possible anarchistic backgrounds in the third world. And how would third world itself be transformed to the body of anarchism and now for us post-anarchism as a subject? And what role cultural differences will play anarchism in general and post-anarchism specifically. So how can we theorize a non-universalistic universal post-anarchism? And mentioning culture and cultural differences, how would (could) be the role of arts and culture here?

3.
Questioning Postanarchism in the Age of Security

Dr. Benjamin Franks

University of Glasgow

Crichton Campus

Dumfries,

DG1 4ZL

b.franks@crichton.gla.ac.uk
According to myth, the end of modernism and thus the start of the post-modern era has been precisely timed to 15.32 on July 15 1972, when Minoru Yamasaki’s Puitt-Igoe Housing Project in St. Louis, Missouri, was dynamited. The city authority’s highly public demolition of this massive residential project signalled the failure of grand state-funded strategies to deal with poverty, criminality and despair.  The end of modernism, with its commitment to ‘progress’, ‘planning’ and ‘grand narratives’, has been replaced in Western academic humanities and social sciences by a distinctive new set of theories, concerns, approaches, canons and dispositions. These have had a corresponding influence on anarchism, significantly in the interrelation between libertarianism’s theoretical positions and post-structuralism (a set of theories and philosophies strongly identified with but not identical to post-modernism). This has generated a subset of anarchist thinking referred to as postanarchism, which includes such texts as Saul Newman’s From Bakunin to Lacan (2001) and Todd May’s (1994) highly influential Political Philosophy of Post-Structural Anarchism and their precursors Sadie Plant’s The Most Radical Gesture (1990) and John Carroll’s Escape from the Crystal Palace (1989). More recent work utilising concepts derived from these texts can be found in collections by Bowen and Purkis (1997 and 2004), and articles in current issues of the journal Anarchist Studies.

The features of postanarchism that have appeared most attractive to scholars have been: (i) Foucauldian concepts of constitutive power; (ii) anti-essentialism; (iii) anti-representationalism and (iv) the emphasis on diversity and multiplicity. Whilst the latter two characteristics are consistent with a rejection of vanguardism and centralism traditionally associated with political anarchism, the first two have been regarded by Newman and others as a break with the classical anarchisms of Bakunin and Kropotkin. 

If the conceit concerning the precise start of the post-modern era can be stretched further, then its becomes possible to talk about its end, a conclusion that could equally be identified with the exact time another mega-structure was demolished: 08:46 local time, September 11, 2001 when American Airlines Flight 11 crashed into the north side of the north tower of the World Trade Center, a structure which, with unfortunate symmetry, was also designed by Yamasaki. The subsequent period has witnessed a dramatic change in the operations of power and in the nomenclature of political cultures, towards a more politically and philosophically conservative disposition (the age of security). Despite the many strengths of postanarchism, it will be argued that the current age of security, with its extension of state power, the corresponding attacks on civil liberties, the growth of military intervention and political taxonomies based upon defence, surveillance and exclusion, has highlighted some of the weaknesses within postanarchism. These flaws include the micropolitical emphasis that tends towards a naïve relativism, which consequently leads postanarchist theorists to inadequately demarcate relatively minor, local and inconsequential forms of oppression from those which are major, modal and (over)determining. The subsequent accusation will be assessed that, as a result of this predilection, postanarchism risks assisting more dominant forms of oppression and misrepresenting types of opposition and resistance.
Panel 3
Post-Anarchism 

Chair: t.b.c.

1.
Guy Debord, Commodity Fetishism and the Problem of State-Reification: new directions in post-anarchism

Dr Garen Karapetyan
Flat 1,
31 Marine Terrace,
Aberystwyth
Ceredigion SY23 2BX 
Tel: 01970 636884
garen@karapetyan.org
The dominant research in post-anarchism has assumed a pattern of identifying the limits of classical anarchist analysis and supplementing them by bringing in the would-be “outsiders” of the anarchist discourse, though without an obvious link in terms of history of ideas.  In this way, not only does post-structuralist/post-modern tradition appear already alien to the anarchist tradition from the outset, but anarchist political thought itself is painted as one that inevitably ends up being undermined by its very own categories and premises.  In effect, anarchism is portrayed as a type of analytical system that is non-continuous and inevitably self-exhaustive.  In terms of history of ideas, such framing of what post-anarchism may entail remains contestable.  Furthermore, such framing ignores what was once dubbed “second-wave anarchism”.

This paper revisits the political thought of Guy Debord, whose analysis preceded and in many ways influenced that of more known postmodernists such as Baudrillard, Lyotard and Agamben.  Through an examination of the methodological mechanics of the Situatuationist analysis of the society of the spectacle (central element of which is related to a near-anarchist critique of the Marxian concept of commodity fetishism) the paper suggests a fresh understanding of the themes of Reality, cultural production, subjectivity and world order.  It then moves on to highlight the hitherto overlooked problem of the technologies of State-fetishism and State-reification.  Toward the final analysis the paper further suggests new possibilities and directions in the development of post-anarchist body of theory by bringing in Jean Baudrillard and the successor of Debordian analysis.

2. 

Challenging the Challenge: Towards a Deconstructive Anarchism.
Gareth Gordon

Centre for Critical and Cultural Theory,

Cardiff University,

garethgordon@yahoo.com
35 Topaz Street,

Cardiff,

CF24 1PG.

Anarchism has historically been the non plus ultra of any theoretical challenge to the legitimacy of government. This challenge has taken varying forms, for example Bakunin insisted on the indivisibility of our freedom, and hence the notion that a part of it can be surrendered in return for a guarantee of security is both a retrospective fiction and a knowing fraud perpetrated on an already subjected citizenry. Yet in elaborating this challenge, mainstream anarchism has found a measure of theoretical security in its unquestioned assumptions about the nature of language and the eventual presence of the (decision-making) individual, the “face-to-face” of the idealised anarchist commune.

Derrida directly confronts this “face-to-face” in his work, and in so doing deconstruction offers a new challenge to the inherited tradition of mainstream anarchism. This paper argues that the challenge involves questioning the ontological guarantee that underpins much traditional anarchist theory, and that deconstruction exposes the fact that this guarantee produces, by necessity, an authoritarianism latent within certain strands of anarchist thought. In so doing, deconstruction identifies what Bill Readings has called “the terror of the real that governs the government and the argument”. This paper contends that this terror is something that contemporary anarchism can not afford to silently employ in support of its own propositions. Hence this paper argues for an imbrication of deconstruction and anarchism, through a re-reading of Derrida’s politics of alterity. While our present epoch seems obsessively driven to engineer another instance of what Derrida has called “the disastrous historical failures that have been the inheritance of welding the political to the ontological”, a deconstructive anarchism would (coming full circle to Bakunin once again) find its freedom in the freedom of the other.

3. 
Transformation, Accumulation, and Rupture: The Mystical Foundations of Capital's Autonomy

Stevphen Shukaitis,
Centre for Philosophy and Political Economy

University of Leicester Management Centre

Ken Edwards Building

University Road

Leicester LE1 7RH

e-mail: ss325@leicester.ac.uk
Under post-Fordist capitalism the nature of the labor process and accumulation of capital has been vastly transformed as traditional borders of demarcating labor, political action, and the production of social knowledge have collapsed into one another (Virno 2004). The production of value has spilled over the factory walls, destabilizing and undermining the borders between work and non-work time, transforming the whole of society into a social factory (Tronti 1965). But if we live in an age of real sumsumption, how did we get there? Drawing from research on primitive accumulation and enclosures as an on-going and continuos process (Midnight Notes 1990; De Angelis 2001; Federici 2004) this paper explore the relation between forms of antagonism and the nature of transformations in regimes of production. Using Derrida's writing on the mystical foundations of authority (1992) it will explore the ways in which forms of insurgency and antagonism are attempted to be reincorporated into the workings of capital as its driving motor in a fasion which attempts to acribe all transformations in regimes of production to expression of the automous self-reproduction of capital itself. Drawing from the history and theoretical production of autonomism (Cleaver 1979; Wright 2002; Red Notes 1979) these transformations will be reconsidered through a reworking of of class composition analysis (Bologna 1976; Neill 2001; Zerowork 1975). Through examining patterns of resistance as the dynamic and key element in relation to which power relations are obligated to change (Foucault 1997), the paper will lay the basis for a reconsideration of social transformations, based on a multiplicity of antagonisms, rather than through the diffracted lense of the alleged autonomy of capital.
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